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Tracing a Manuscript Collection from the Indian Buddhist Monastery of
Vikramasila

Martin Delhey
(Research Associate, Centre for the Study of Manuscript Cultures, University of
Hamburg)

In June 2011, the interdisciplinary "Centre for the Study of Manuscript Cultures"
has been established at the University of Hamburg. It is funded by the Deutsche
Forschungsgemeinschaft (German Research Foundation) for an initial period of four
years.

One of the sub-projects funded during this period is entitled "A Twelfth-Century
East Indian Monastic Library and its Fate." This presentation has the objective to
give general introductory information about its topic and methodological approach.
Moreover, preliminary results of the on-going research will be presented to the
audience.

During the talk, a set of about 15-20 codicologically strikingly similar Buddhist
Sanskrit manuscripts will be presented to the audience. Moreover, it will be shown
to what extent paratextual, paleographical and other arguments make it likely that
most of these manuscripts have been produced in a scriptorium which belonged to
the monastery of Vikramasila.

Furthermore, it will be briefly discussed to what extent this collection can be
instrumental in gaining some knowledge about the library of Vikramasila or the
organization of knowledge at this monastic university. Finally, some very
preliminary remarks about the fate of the manuscript collection after the destruction
of Vikramasila will be made.
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The Exegesis of the Catuspitha by Scholars of Vikramasila and
Localizing Tantric Buddhist Traditions

Péter-Daniel Szanté
(Junior Research Fellow, Merton College, Oxford)

The historiography of Indian Tantric Buddhism tends to rely heavily on Tibetan
sources, quite simply because seemingly we do not have other materials of
comparable richness to extract historical information from. Some of these sources
do have Indian antecedents, such as Taranatha’s famous History of Buddhism in
India (Rgya gar chos ’byung), however, it can be shown quite convincingly that
many of Taranatha’s accounts cannot be corroborated with external evidence such
as Pala inscriptions and that yet more are completely irreconcilable with facts we
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can gain through a critical reading of texts. The Tibetan historian’s famous ‘list of
Vikramasila abbots’ is a case in point. The succession of ‘abbots’ has already been
shown by Sanderson (2009) to be imprecise and I will add some more evidence to
this argument. In the present paper I wish to discuss what other methods we could
use to gain information about texts and persons connected to Vikramasila with
particular emphasis on the Catuspithatantra, and its two exegetes, Bhavabhatta and
Durjayacandra. One of these is tracing toponyms used in works ascribed to the two
authors: by cross-referencing these with current names and attestations in
contemporary inscriptions, I will show that polities mentioned by the two exegetes
can be localized in historical Bengal. The East Indian localization is further
strengthened by phonological evidence gained from ‘etymologies’ (nirukti) and the
extraction of spells (mantroddhara). In the closing part I will list other identifiable
pockets of Tantric Buddhist communities, i.e. those that fell outside the Vajrayana
‘heartland’ that lay in East India.
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On the Identity and Authenticity of the
*SarvadharmacaryopadesSabhisamayatantra: A Tantric Scripture
Associated with the Vikramasila Tradition

Dorji Wangchuk
(Professor, University of Hamburg)

During the past few years I have been, whenever possible, making a modest attempt
to investigate the issues of the identity, professed superiority, authenticity, and the
canonical affiliation of what is known as the Vidyadharapitaka, mainly as found in
Tibetan sources including indigenous Tibetan works and Indian treatises in Tibetan
translations. With regard to its canonical affiliation, we come across various
positions attributed to at least one Indian and one Tibetan scholars. According to
these positions, the Vidydadharapitaka belongs either to the Vinayapitaka,
Sitrapitaka, Abhidharmapitaka, all three, or to none of the three pitakas forming a
fourth and independent pitaka. As a scriptural justification for the position
according to which it belongs to the Abhidharmapitaka, a passage from a certain
Tantric scripture with the title *Sarvadharmacaryopadesabhisamayatantra (Chos
spyod thams cad kyi man ngan mngon par rtogs pa’i rgyud) is cited. Its authenticity,
however, has been contested in Tibet. Scholars in Tibet associated directly or
indirectly with the Vikramas$ila tradition, particularly, from the bKa’-gdams school,
have maintained that the scripture in question is indeed authentic because it has
been considered authentic by Indian scholars in the Vikramasila seminary. What I
shall seek to do in this paper is to present some of the discussions found in Tibetan
sources regarding the identity and authenticity of the *Sarvadharmacaryopadesa-

bhisamayatantra.
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